






























































ancient script (guwen %) version of monthly ordinances quoted repeatedly in Shuowen
Jiezi FEALAAET- is also identified by the title Mingtang yueling B H 4y (“Bright Hall
Monthly Ordinances”).*  But the KJP version is different from anything we have seen
before and fills an important gap in our understanding of these texts. Here the ruler’s
movements and actions are not prescribed throughout the entire year. Instead, the text for
the first nine months seems to refer to actions appropriate to deities, and only for the last
three months do the ordinances appear to be aimed at the ruler himself.>® The source texts
were undoubtedly edited to suit the purposes of the day book genre, and we have seen that
they were edited even more violently to serve the purposes of the LSJ text. Nevertheless, by
comparing these later manifestations, it is clear that the “Bright Hall” and monthly ordinances
tradition was considerably broader and more closely connected to other varieties of
prognostication literature than one might imagine from the vestiges that survive today in
transmitted texts.

Of even greater interest to the study of day books as a genre is a concrete sense that a
considerable proportion of the material they contain has roots in elite texts that must have
come into the hands of technical specialists and been edited by them for their own purposes.
In this sense, we can regard the agricultural sections of KJP as a kind of “trickle-down”
technical literature, and from manuscript evidence, we can see a process of technical arts
moving from a court-centered milieu to the private sphere, probably as a result of there being
fewer opportunities for specialists with technical skills to find patronage in the chaotic years

of the later Warring States period. Texts that once described a range of social repercussions

* For a discussion of the relationship between surviving fragments of this text and the transmitted versions of
“Monthly Ordinances,” see Yang Kuan (2003), 514-517.

%% One of the most interesting aspect of the KJP monthly ordinances, however, is not just that the passages of
quoted discourse can be plausibly associated with such and such a deity, but also that the definitive attribution to
the deity is absent. ~ As a result, the same text functions as a sort of generic Mingtang script. In other words, a
ruler with this text in hand would have his role for each month clearly described, including the proper position at
which he should abide and the actions to be taken at that position so that he could symbolically reflect the
workings of a deity above in the domain of man and thus resonate properly with the guiding force of the
calendar. The omens for months ten, eleven, and twelve, when there is a lull in the agricultural year seem to
speak directly to such a ruler of men with advice for putting political affairs in order.
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of various deities’ actions - as reflected in natural phenomena like the wind, rain, and
temperature - were subsequently directed to particular applications like agriculture and
medicine. At the same time, they were often provided with an additional theoretical

apparatus of five-agents theory. The results can be seen in fragmentary form across nearly

all examples of the day-book genre as well as in transmitted texts like LSJ, but it is the
unique nature of the KJP manuscript that it finally provides sufficient context to begin tracing
the particularities of this historical process. Texts like KJP have a great deal to contribute to
our understanding of early Chinese religion and natural philosophy at all levels of society,
and when the evidence of their transmission history is gleaned from close reading of the
manuscripts, they will also yield insights about the social and cultural forces that shaped the

development of Chinese technical arts.
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Appendix

The directional associations of the earthly branches

West 5 W - Ol East

South





